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Reform movement do not necessarily prefer Orthodox attitudes to those of the 
Conservative movement (as a simple left-right understanding of these seven
teen attitudes would suggest). Rather, in many cases, Conservative preference 
vis-a-vis Reform Judaism is empirically coupled with Conservative prefer
ence vis-a-vis Orthodoxy. 

In fact, both dimensions bear a similar relationship with age. That is, 
younger people express more sympathy for Conservatism over Reform, as well 

as more sympathy for Conservatism over Orthodoxy. 
For the purpose of measuring an overall commitment to Conservatism, the 

analysis used an index that scores items in accord with what may be called con
ventional Conservative teaching. For those items that distinguish Conservatism 

from Reform, this implies items scored in a traditional direction. But for those 
distinguisning Conservatism from Orthodoxy, this implies scoring items in the 
less traditional direction. The table above lists in boldface the responses that 
contributed to higher scores on the index. All of this is to say that the Conser

vative Affirmation Scale measures commitment to the middle of the spectrum 
rather than to either extreme. 

As figure 1.11 demonstrates, age is strongly and inversely related to the level 
of Conservative affirmation. That is, younger Conservative congregants are far 
more likely to affirm Conservative ideological principles than older congregants, 
and the level of ideological affirmation rises with almost every descent of age. 

This datum provides a third leg of the tripod distinguishing younger from 

older Conservative congregants. We have seen that they are more Jewishly active 
at home and in the synagogue. We have seen that they have more often experi
enced more intensive forms of Jewish education. We now see that they have 
dramatically different views of Conservatism as against other denominations. 

The Search for Explanations: Intermarriage 
and Jewish Education 

Two seemingly contradictory phenomena seem to be operating at the same time. 
On the one hand, the Conservative movement membership seems to be poised 
to shrink in size, if not in absolute numbers, then relative to the other move
ments. Although still the leading denomination in terms of affiliated synagogue 
members, the Conservative movement currently (Le., as of 1990) holds only a 

small lead over the Reform movement, and with many more elderly members, 
the Conservative movement is likely to decline in size. The shrinkage of Con
servative membership has been forestalled by the maturation of the baby-boom 
generation. But with the further maturation of that generation, smaller num
bers of Jews (and, therefore, of Conservative Jews) are following in their wake. 

As the Conservative market share shrinks, as the overall size of the Jewish birth 
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Figure 1.11. Conservative Affirmation by Age 

cohort shrinks as well, and as the elderly meet their inevitable mortality, the 
Conservative movement will experience unavoidable declines in numbers of 
members. 

At the same time, the Jewish "quality"-an admittedly ambiguous concept 
of younger Conservative members-generally surpasses that of the older mem

bers. They are more observant, more active in the synagogue, more Jewishly 
educated, and more committed to Conservative Judaism. Are these isolated phe
nomena, or are the two seemingly contradictory tendencies of decline in quan
tityand increase in quality somehow connected? 

One key explanation linking the two phenomena lies with intermarriage. 

We asked respondents to report on whether their oldest children were married, 
and if so, whether they were married to Jews. We found a large discrepancy be
tween the high rates of intermarriage reported by older respondents with refer
ence to their young adult children and the far lower rate of intermarriage among 
Conservative congregants who are just as old as these grown children. For ex
ample, relying on reports of the older respondents, we learn that of their chil
dren ages 35-54 who had married, 28 percent had married non-Jews. Among 
Conservative congregants 35-44, just 7 percent had intermarried. 

The contrast between these two figures implies that the vast majority of 
Conservative-raised young adults who have intermarried have failed to join Con
servative synagogues. A small number may have joined Reform temples, and 
based on previous research on the mixed married (e.g., Medding et a1. 1992) 
we can surmise that most probably joined no congregation whatsoever. We can 
also surmise that the intermarried, especially those who have failed to join Con
servative synagogues, maintain lower than average levels of Jewish activity. We 
do know, from the data on their parents (and consistent with the research lit
erature), that intermarried young Jewish adults come from weaker Jewish homes 
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and had weaker Jewish socialization. In fact, the evidence here, even though 
restricted to Conservative synagogue members, shows similar patterns. Intermar
riage is less likely among those whose parents were more Jewishly active and 
those who as children participated in such educational experiences as USY, 
Camp Ramah, or day schools. 

Apparently about three out of four intermarried young people with Con
servative movement upbringing leave the movement (or never join) as adults. 
However, the intermarried tend to derive from weaker Jewish homes and have 

undergone less intensive Jewish education. As a result of the departure of this 
selected group, the Conservative movement is left with more committed, het
ter socialized, and more highly educated Jews. The selective impact of intermar
riage, certainly, is part of the explanation for the changes in the characte.r of 
Conservative Jews now underway. 

Beyond intermarriage, the increased levels of Jewish education (formal and 
informal) among younger Conservative Jews have undoubtedly exerted an im
pact as well. To discern the extent of that impact, the analysis examined the 
cumulative effect of several forms of Jewish education upon the summary index 

of Jewish identity. The Jewish education index counted the occurrence of the 
following forms of Jewish education: Hebrew school or day school; attending 
services monthly as a child; USY; Ramah; visiting Israel before the age of 
22; participating in Hillel; and taking at least one Jewish studies course as an 
undergraduate. 

Figure 1.12 displays the impact of the number of Jewish educational expe
riences before the age of 22 upon adult Jewish identity, after the effects of the 
following confounding variables have been removed statistically: parents' ritual 
observance; parents' religious service attendance; denomination raised; age; and 

current family life cycle stage. 
Obviously, even after extracting the influence of parental Jewish identity, 

age, and family life cycle, we see that Jewish education in its many varieties does 
indeed exert a long-term influence on adult Jewish identity.9 The entries indi
cate the percent who would be expected to demonstrate high levels of Jewish 
involvement (scoring "high" on at least three of the six dimensions of Jewish 
identity) for each level of education, assuming that those with that level of edu
cation had the same type of parents, age, and family life-cycle status as all the 
other levels. These findings, demonstrating the effectiveness of Jewish educa

tion, are not at all surprising; a rather lengthy research literature points in the 
same direction (e.g., Goldstein and Fishman 1993; Fishman and Goldstein 1993; 
Cohen 1988, 1995a). 

North American Jews in general and Conservative Jews in particular have 
been losing what may be called the elements of an "organic," geographically con
centrated, and socially embedded community that could naturally socialize young 
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Figure 1.12. Jewish Identity by Number of Jewish Educational Experiences (MeA 
analysis) 

Jews. Partly in response to this degeneration, they are turning increasingly to 

intentional instruments of Jewish education and socialization. Schools, synagogue 
participation, camps, youth groups, Israel trips, university study, extracurricular 

activities on campus, and more all serve to elevate adult Jewish involvement. 
With all their deficiencies and unevenness, these are generally effective tools 
of education and socialization. Clearly, they work for some and not for others, 
and some instruments or particular programs work better (or worse) than oth
ers. Taken all together, they serve to partially counter the adverse impact of in
termarriage and of the forces that intermarriage represents. 

With respect to numbers of members in the Conservative movement, Jew

ish education and intermarriage work in opposite directions. Jewish education 
increases Conservative movement retention rates, and intermarriage is a key 
factor in leading children of the movement to affiliate (if at all) elsewhere. How
ever, with respect to those who remain affiliated, quality, education, and inter
marriage paradoxically operate in the same direction: they both help enrich the 
quality of those who choose Conservative congregational affiliation. Jewish edu
cation enhances the skills, networks, and commitment of emerging Conserva
tive Jews; and intermarriage is the vehicle utilized by the generally less committed 
and less involved to exit the movement, leaving behind a higher proportion of 
more committed and educated Jews. 

We do not know the extent to which the opposing forces of Jewish educa
tion and intermarriage will prevail. But we can predict, with reasonable certainty, 
the consequences of these trends for the intermediate term. Among North 

American Jews generally and Conservative Jews in particular, intermarriage will 
continue to confirm and/or provoke the effective departure of large numbers of 
Jews from conventional, active Jewish life. At the same time, those who in-marry, 
and especially those who do so in a society in which many other Jews out-marry, 
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are demonstrating evidence of an above-average involvement in Jewish social 

networks and, often, of a relatively more committed pattern of Jewish living as 

well. Aware of the rising intermarriage rates and concerned about their own fami

lies' chances for continuing as identifiable and committed Jews, these more ac

tive families (generally in-married and almost by definition synagogue members) 

have been turning to more intensive forms of Jewish education both for them

selves and for their children. It may be presumed they will continue increas

ingly to do so. 

What all this means for the Conservative movement is that its congrega

tions will abide a growing number, albeit still a minority, of relatively observant, 

active, and learned Jews. This active core will grow partly in spite of and partly 

because of the growth in intermarriage, and its attendant shrinkage in the pool 

of potential members of Conservative synagogues among the younger generation. 

Conclusion: Policy Implications 

What are the appropriate policy responses to these trends? Which trends de

mand attention and which may be safely ignored? In the simplest of terms, the 

movement is shrinking in numbers and improving in quality. Ideally, movement 

leaders would want growth in both numbers and quality, but the ideal is not 

always attainable. 

In fact, a case can be made that policies aimed at increasing numbers in 

the short term will also dilute quality. One way of increasing numbers would 

be to lower the formal and informal demands placed upon Conservative con

gregation members. "Demands" come in a variety of ways. They may be offi

cially stated or informally conveyed. They entail such diverse issues as dues, 

volunteer time, observance, learning, years of Jewish schooling (or days per week) 

for one's children, and (to take a minor but telling example) observing kashrut 

at Bar/Bat Mitzvah celebrations. In the hope of recruiting new members, or re

taining potentially disgruntled current members, some congregations and rab

bis might be tempted to lower demands. Such a policy aims at maximizing 

numbers, albeit, arguably, at the expense of quality. 

In the long run, which policy will ultimately produce a healthier movement: 

one with higher "standards" or one with lower "barriers"? (Of course, one Jew's 

standards are another Jew's barriers.) The correct answer, if there is a correct 

answer, may differ in different congregations. If there is a preferred policy direc

tion, its formulation may be informed by a recent line of research in the sociol

ogy of American religion highlighted by an article entitled "Why Strict Churches 

Are Strong" by Laurence Iannaccone (1994). 

Applying the tools of rational economic theory, Iannaccone analyzes the 

changes in numerical and qualitative strength of the major American churches 
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over several decades. His conclusion is that churches can err by being too strict 
and too demanding of their congregants and, as a result, devolve into a small 
sect of highly committed adherents. At the other extreme-that exemplified 
by many liberal Protestant churches over the years-churches can err by de
manding too little in the way of separation from the larger society and involve

ment in the community of the church. These low-demand institutions demoralize 
the most committed by abiding a large number of "free-riders," those who get 
the benefits of church membership without putting much of themselves into the 
community. The key to success is to strike the proper balance, to demand enough 
but not too much, to turn away (or turn off) some, but obviously not all. 

It would seem that the Conservative movement is facing the same sorts of 

decisions faced by American churches for many years. Fortunately, the current 
numerical size of the movement (even the likely size after some anticipated 
shrinkage) is large enough for Conservative institutions to risk short-term nu
merical shrinkage if more demanding policies are instituted. 

To elaborate, the current Conservative congregational membership is still 

so large that even if only a significant minority adopts a reasonably committed 
style of Conservative Jewish life, the movement will retain, if not enhance, its 
ability to significantly influence the contours of North American Jewry, and in
deed, Jewish history more generally. In this regard, the Orthodox present an in

structive model. With just 6 percent of American Jewry (according to the 1990 
NJPS), the affiliated Orthodox population---eapitalizing upon high levels of com
mitment, learning, and activity---eertainly has exerted a dramatic cultural, spiri
tual, and political influence on North American and even world Jewry. Moreover, 
Orthodoxy's achievements have come in the face of two trends: a decline in 
the number of Jews who identify as Orthodox (a decline that is about to re
verse itself) and an increase in the passion, commitment, involvement, and edu

cation of the small numbers who have been thoroughly socialized to an Orthodox 
way of life. 

All told, Conservative congregations embrace a constituency currently three 
times the size of the Orthodox. As we have seen, prospects are bright for the 
emergence of an even more active and learned laity. If so, then Conservative 

Jewry stands poised to sustain and expand its contribution to Jewish life, even 
as it weathers a shrinking membership base. The key will be to maintain an em
phasis on improving the quality of members, by way of increased education and 
retaining high formal and informal demands. 

Such an eventuality, though, will require that Conservative leaders both 
lay and rabbinic work to nurture, mobilize, preserve, and expand the emerging 

younger cohorts of committed, educated, and potentially highly active Conser
vative Jews. The alternative is policies aimed primarily at slowing numerical de
cline, policies that put the Conservative movement in direct competition with 

Reform Judaism. Such policies w· 
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Reform Judaism. Such policies would lower demands (for ritual observance, learn
ing, children's education, dues, commitment, conversion by non-Jewish spouses) 
in a well-intentioned but ultimately ineffective and inauthentic attempt to ex
pand the membership base. In the long run, such policies may actually weaken 
the congregations rather than enlarging them. Instead, the movement would do 
well to consider sharpening and exploiting what may be Conservative Judaism's 
qualitative edge: an emerging group of highly educated and highly committed 
young Jewish adults. 
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Appendix: Questionnaire 

Conservative Jews of North America: A Survey of Synagogue Members 

1.	 Referring to Jewish religious denominations, were you raised 
52 Conservative 
26 Orthodox 

9	 Reform 
o Reconstructionist
 
6 Something else Jewish
 
6 Not Jewish (if you weren't raised Jewish, go to q. 7 on the next page)
 

2.	 When you were growing up, for how many years (if any) did you partici
pate in each of the following sorts of Jewish education? (If none, enter "0".) 

Number of Years 
One year or more: 

a.	 Full-time Jewish school 11 
b.	 Part-time Jewish school that met more than once a week 55 
c.	 Sunday School or other one-day-a-week program 38 

3.	 When you were 11 or 12 years old, how often did you attend synagogue 
services? And how often did your mother and father attend? 

You Mother Father
 
NOT AT ALL OR ONLY ON SPECIAL
 
OCCASIONS (E.G., A WEDDING) 10 16 14
 
ONLY ON HIGH HOLIDAYS
 
(ROSH HASHANAH, YOM KIPPUR) 24 31 29
 
A FEW TIMES A YEAR 21 25 22
 
ABOUT ONCE A MONTH 11 11 10
 
TWICE A MONTH OR MORE 34 17 25
 

4.	 Did you ever ... 
Yes 

a.	 attend Camp Ramah? 4 
b.	 attend another overnight camp with kosher food or
 

Shabbat services? 35
 
c.	 participate in USY or LTF? 20 
d.	 participate in another Jewish youth group? 48 
e.	 visit Israel before the age of 22? 20 

) 

Vita~ 

5.	 When you were in colleg 
a.	 take any courses in J 
b.	 take part in any actio 
c.	 take part in activitie 
d.	 attend Shabbat servi 

6.	 When you were 11 or 12 
a.	 usually light Shabba 
b.	 use separate dishes fc 
c.	 have their own Succ 
d.	 refrain from eating n 

e.	 fast on Yom Kippur? 

Now, we have some questiom 

7.	 For how many years have 
LESS THAN ONE 

ONE YEAR 
TWO YEARS 
THREE TO FIVE Y 
SIX TO NINE YEA 
TEN TO NINETEE 
TWENTY OR MOl 

8.	 Five years from now, hoV' 
of your current congrega

VERY LIKELY 
SOMEWHAT LIKE 
NOT LIKELY 

9.	 Have you served on the I 
Yes 
No 

10.	 During the last 12 mont:: 
lowing programs sponsor 

Synagogue Board m. 

Synagogue committ· 
Lecture or other cul
Class in Jewish Stud 
"Social action" prog: 
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5. When you were in college or university, did you ... 
a. take any courses in Jewish Studies?	 18 
b. take part in any activities of a Jewish campus group like Hillel? 32 
c. take part in activities of a Conservative Jewish campus group? 5 
d. attend Shabbat services at least once a month?	 17 

6. When you were 11 or 12 years old, did one or both of your parents ... 
a. usually light Shabbat candles?	 68 
b. use separate dishes for meat and dairy?	 52 
c. have their own Succah?	 10 
d. refrain from eating meat in non-kosher restaurants? 33 
e. fast on Yom Kippur?	 88 

Now, we have some questions about you and your congregation. 

7.	 For how many years have you been a member of your current congregation? 
LESS THAN ONE YEAR 1 
ONE YEAR 3 
TWO YEARS 5 
THREE TO FIVE YEARS 14 
SIX TO NINE YEARS 17 
TEN TO NINETEEN YEARS 23 
TWENTY OR MORE YEARS 39 

8. Five years from now, how likely is it that you will continue to be a member 
of your current congregation? 

VERY LIKELY 73 
SOMEWHAT LIKELY 19 
NOT LIKELY 8 

t' 9. Have you served on the board of your current congregation? 

I Yes 31 
~ ~ Yes 

I
 

4
 
10. During the last 12 months, how often (if at all) have you attended the fol

;her food or l	 lowing programs sponsored by your congregation?
35 

Once or more 
20 

I Synagogue Board meeting	 26
Ip?	 48 I 

Synagogue committee meeting	 36 
20 l	 Lecture or other cultural activity 67 

Class in Jewish Studies 31 
"Social action" program 36 

l 
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Men's Club, Sisterhood, or Couples Club activity 49 
Family program 54 
Social activity at the synagogue 71 
Celebration such as a baby-naming, bris, bar/bat Mitzvah, 
or wedding of congregants or their family members 81 
A family Shabbat service 65 

11.	 Among the people you consider your closest friends, how many would you 
say are members of your congregation? 

NONE 18 
A FEW 32 
SOME 23 
MOST 20 
ALL OR ALMOST ALL 7 

12.	 In the past year, about how often did you have a Shabbat meal with friends 

who are members of your congregation, either at your house or theirs? 
MORE THAN ONCE A MONTH 4 
ABOUT ONCE A MONTH 7 
LESS OFTEN 36 
NEVER 53 

13.	 Thinking back to when you first joined this congregation, how important 
were each of the following reasons in your decision to join? 

Very important 
It was geographically close 46 
It was affordable 24 
It was Conservative (rather than Orthodox or Reform) 71 
My spouse wanted to join this congregation 49 
My (or my spouse's) parents were members 24 
Friends were members 29 
Liked the community, the congregants 46 
For the pre-school or nursery 25 
For the religious school 51 
For the youth program 30 
So that my child(ren) could have a bar/bat Mitzvah 56 
Liked the rabbi 49 
Liked the cantor 34 
Liked the style of worship 56 
Liked the policy regarding the participation of women 
in religious services 43 

Vitalit) 
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14.	 During the last year, in ym: 
accepted an aliya to tl-: 
chanted the haftarah? 
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17.	 Would you attend Shabbat 
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46 
24 

:lox or Reform) 71 
:ion 49 
~N 24 

29 

46 
25 

51 
30 

bat Mitzvah 56 
49 
34 
56 

lion of women 
43 
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The next group of questions concerns your participation in religious services. 

14.	 During the last year, in your congregation, have you 
accepted an aliya to the torah? 52 
chanted the haftarah? 9 
chanted the torah reading? 8 
led services (as the cantor) ? 6 
given the d'var torah or sermon? 6 

15.	 How often do you attend Jewish religious services? And (if married) how 
often does your spouse attend? 

You Spouse 
NOT AT ALL OR ONLY ON SPECIAL 
OCCASIONS (E.G., A WEDDING) 6 9 
ONLY ON HIGH HOLIDAYS (ROSH 
HASHANAH, YOM KIPPUR) 16 18 
A FEW TIMES A YEAR 35 36 
ABOUT ONCE A MONTH 15 15 
TWICE A MONTH OR MORE 29 23 

16.	 How important is each of the following reasons for why you attend services? 
Very important 

My spouse wants me to attend religious services 12 
For my children-to bring them or set an example 40 
To prepare my child for his/her bar/bat Mitzvah 28 
To see or make friends, or to be involved with a community 32 
To express my relationship with God 45 
For spiritual reasons 52 
I like the chance to playa leadership role in the service 4 
I like the sermons or the discussions 28 
I like the rabbi 44 
I like the cantor's singing 30 
I like the congregation's singing 29 

17.	 Would you attend Shabbat services more frequently if ... 

Yes 
the services were shorter 28 
the services were more meaningful 39 
the sermons were better 28 
the services were more spiritual 24 
you felt more competent with your prayer skills 27 





~ 

27 

n 49 
29 
20 
9 

ur participation in other Jewish 

: friends, how many are Jewish? 
2 
9 

18 
44 
27 

YES 79 NO 21 

:andles? 
YES 56 NO 44 

: and dairy? 
YES 30 NO 70 

::ler restaurants? 
YES 15 NO 85 

..lkkah? 
YES 12 NO 88 

ew (not necessarily understand-

YES 74 NO 26 

Israel? 

YES 22 NO 78 
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ABOUT ONCE A MONTH 5 
LESS OFTEN 26 
NEVER 61 

27. How many times have you been to Israel? 
NEVER 36 
ONCE 27 
TWICE OR MORE 35 
I WAS BORN IN ISRAEL 2 

28.	 During 1994, about how much did your household give in voluntary con
tributions to your current congregation? (Please do not include dues, tu
ition, or any mandatory contributions.) 

$0 9 
$1-99 22 
$100-499 44 
$500-999 16 
$1,000-1,999 9 
$2,000+ 1 

29.	 In 1994, about how much did your household contribute to other Jewish 
charities or causes (aside from the synagogue)? 

$0 5 
$1-99 18 
$100-499 35 
$500-999 14 
$1,000-1,999 11 
$2,000+ 18 

30.	 And, in 1994, about how much did your household contribute to charities 
or causes which are not under Jewish auspices? 

$0 5 
$1-99 25 
$100-499 38 
$500-999 14 
$1,000-1,999 8 
$2,000+ 10 

OJ of a Jewish text (e.g., bible or 31. How old is your oldest child? 
3habbat services.) Median = 24 years old 

8 
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32.	 Did this child ever ... 

attend a full-time jewish school (day school)
 
attend Camp Ramah?
 
participate in USY?
 

33. This child is: 
NOT MARRIED 
MARRIED TO A JEW 
MARRIED TO A NON-JEW 

YES NO 
28 72 
14 86 
41 59 

65 
24 
11 

Now, we have several questions about your beliefs and attitudes. 

34. Do you agree or do you disagree with each of the following statements? 
Agree Disagree 

A Jew can be religious even if he or she isn't 
particularly observant 78 13 
My being Jewish doesn't make me any different 
from other Americans 35 61 
I don't find synagogue prayers especially moving 
or meaningful 33 61 
In terms ofJewish religious services, women 
should have the same rights as men 85 10 
Orthodoxy is "more authentically Jewish" than 
Conservative Judaism 21 73 
Conservative Judaism is too "wishy-washy" 9 85 
Reform is "more relevant" than Conservativism 9 83 
Orthodoxy is too shut off from modern life 55 36 
Reform is too much influenced by non-Jewish 
culture and ideas 47 38 
Conservative Judaism lets you choose those parts 
of Judaism you find meaningful 65 22 
I don't think I could ever be Orthodox n 22 
I don't think I could ever be Reform 62 28 
I don't really think of myself as a Conservative Jew 23 72 
Conservative Jews are obligated to obey halakha 
(Jewish law) 63 27 
Members of my congregation are friendly to 
newcomers 75 16 
I feel included in the life of my congregation 69 26 

There's a group of pel 
with whom I feel ve~ 

My rabbi should be w 

marriages 
Jews who don't ride c 
Orthodox rather thaI 
Anyone who was rais 
mother was Gentile c 
I would regard persor 

35.	 How important would yOt 
VERY IMPORTANl 
SOMEWHAT IMPC 
NOT IMPORTANT 
NOT SURE 

36.	 How important would yo 
VERY IMPORTAN'": 
SOMEWHAT IMPC 
NOT IMPORTANT 
NOT SURE 

37.	 Do you believe that ... 

a.	 there is a God 
b.	 God will reward you 

for your good deeds 

c.	 God answers your 
prayers 

38.	 In thinking about your i 
the following roles? 

a.	 Public speaker 
b.	 Teacher (of adults) 
c.	 Scholar 
d.	 Pastor to the sick, be 
e.	 Counselor 
f.	 Representative of Je: 
g.	 Administrator 
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There's a group of people in my congregation 
YES NO with whom I feel very close 66 27 

hool) 28 72 My rabbi should be willing to perform inter
14 
41 

86 
59 1 marriages 

Jews who don't ride on Shabbat should join 
28 54 

Orthodox rather than Conservative congregations 10 83 
Anyone who was raised Jewish-even if their 

65 mother was Gentile and their father was Jewish
24 I would regard personally as a Jew 69 21 
11 

35. How important would you say that being Jewish is in your life? 
Is and attitudes. VERY IMPORTANT 78 

SOMEWHAT IMPORTANT 20 
:f the following statements? 

I 
NOT IMPORTANT 1 

Agree Disagree 1 NOT SURE 1 
isn't 

78 13 36. How important would you say religion is in your own life? 

lifferent I VERY IMPORTANT 42 

35 61 1 SOMEWHAT IMPORTANT 47 

. moving NOT IMPORTANT 9 

33 61 NOT SURE 2 

men 
85 10 I 37. Do you believe that ... 

~"than 
Definitely Probably Probably Definitely Not 

21 73 yes yes not not sure 

hy" 
lativism 
life 

9 
9 

55 

85 
83 
36 

I 
a. 
b. 

there is a God 
God will reward you 
for your good deeds 

57 

18 

23 

27 

6 

20 

3 

9 

11 

27 

lewish c. God answers your 

47 38 
prayers 16 26 19 10 29 

lose parts 

rvative Jew 
halakha 

65 
'i1 
62 
23 

22 
22 
28 
72 i 

1 

38. In thinking about your ideal rabbi, how important would you rate each of 
the following roles? 

Very important 
a. Public speaker 70 
b. Teacher (of adults) 79 
c. Scholar 64 

63 27 d. Pastor to the sick, bereaved 76 
y to e. Counselor 67 

ition 
75 
69 

16 
26 

1 f. 
g. 

Representative of Jews to the larger community 
Administrator 

76 
15 
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h. Initiator of activities and programs	 47 
i. Model of religious piety	 51 

39.	 Would you object to having a woman as a rabbi of your congregation? 
YES (I WOULD OBJECT) 15 
NO (I WOULD NOT) 71 
NOT SURE 14 

40.	 During each of the following periods or events in your life, did your involve
ment in Jewish life increase, decrease, or stay about the same? 

a.	 During your teen years 
b.	 During your college years 
c.	 When you first married 
d.	 Birth of your first child 
e.	 When your first child reached 

school-age 
f.	 Bar or bat mitzvah of your child 
g.	 Trip(s) to Israel as an adult 
h.	 Death of a loved one 

Finally, some basic background questions: 

41.	 Are you: 

42.	 Your age: 
Median = 52 years old 

43.	 Are you: 
MARRIED 
NEVER MARRIED 
DIVORCED OR SEPARATED 
WIDOWED 

44.	 How many children do you have? 
NONE 
ONE 
TWO 

Increased 
31 
14 

44 
57 

Decreased 
24 
46 
14 
3 

Stayed 
the Same 

45 
41 
42 
40 

71 
73 
46 
46 

1 
1 
1 
3 

28 
27 
54 
51 

Male 45 Female 55 

79 
4 
5 

11 

8 
11 

47 

THREE
 
FOUR+
 

45. Howald is the youngest? 

46. Were you born in the Ur: 

47.	 Were BOTH your parent 

48.	 Were at least three of yOI 
Canada? 

49.	 Were you raised as a Jew 

50.	 Was your spouse raised a 

51.	 Is your spouse now Jewis 

52.	 Your zip code 

53.	 For about how many ye 
hood? Median = 21 year 

54.	 Your highest educationa 
HIGHSCHOOL 
SOME COLLEGE 
BACHELOR'S DEc 
PROFESSIONAL ( 

55.	 Your spouse's highest ed
HIGHSCHOOL 
SOME COLLEGE 
BACHELOR'S DE' 
PROFESSIONAL C 
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47 
51 

THREE 
FOUR+ 

26 

8 

,bi of your congregation? 

15 

71 
14 

45. 

46. 

How old is the youngest? MEDIAN = 20 years old 

Were you born in the United States or Canada? 
YES 

89 

NO 

11 

:; in your life, did your involve
about the same? 

47. Were BOTH your parents born in the United States or Canada? 

47 53 

~ased 

·1 
4 

-4 
:7 

Decreased 

24 
46 
14 

3 

Stayed 
the Same 

45 
41 
42 

40 

48. 

49. 

Were at least three of your grandparents born in the United States or 
Canada? 

10 90 

Were you raised as a Jew? 
94 6 

"I 
j 

·6 
·6 

1 
1 
1 
3 

28 
27 
54 
51 

50. 

51. 

Was your spouse raised as a Jew? 

Is your spouse now Jewish? 

86 

86 

14 

14 

52. Your zip code 

Male 45 Female 55 
53. For about how many years have you lived in the same town or neighbor

hood? Median = 21 years 

54. Your highest educational degree: 
HIGHSCHOOL 10 

79 
4 
5 

SOME COLLEGE 
BACHELOR'S DEGREE 
PROFESSIONAL OR GRADUATE SCHOOL 

16 
24 
49 

11 55. Your spouse's highest educational degree: 
HIGHSCHOOL 14 

8 
11 

47 

SOME COLLEGE 
BACHELOR'S DEGREE 
PROFESSIONAL OR GRADUATE SCHOOL 

16 
24 
46 
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56.	 Do you work outside the home? 
NO 29 
YES, PART-TIME 20 
FULL-TIME 51 

57.	 Does your spouse work outside the home? 
NO 29 
YES, PART-TIME 16 
FULL-TIME 55 

58.	 Are you (or your spouse) employed by a Jewish communal agency? 

YES 6 NO 94 

59.	 In 1994, your total family income was approximately: 
Under $30,000 11 
$30,000-$49,999 13 
$50,000-$ 74,999 18 
$75,000-$99,999 18 
$100,000-$150,000 20 
OVER $150,000 21 

1.	 The items included the foil, 
Kippur, lighting Shabbat ca 
eating only kosher meat, 0 

never having a tree on Chr 
organization, belonging to I 

three hours a month for a Jt 
friends, having some Jewish 
Jewish," reading a Jewish pc 
contributing at least $500, 
eration campaign. 

2.	 The data are weighted in th 
hold weights" developed by 
number of telephone lines, ( 
cerns (Waksberg 1996). The 
Jews per household. In oth 
individual Jews who live in 
tain practice (e.g., attend a 
person households or mixe( 
many Jews, such as those wI 
dren. Therefore, the percen 
who are resident in homes ~ 

candles are lit), as reported 
ish households observing the 
cent of Conservative househ 
in the table below, 38 perce 
are in homes where Shabba' 

3. As demonstrated earlier, syr 
bers, even across denominat 
bers only are smaller than 
individuals. Hence, for the: 
Conservative and Reform c 
vides a "conservative" port 
here to exclude nonmembel 
of this study, which is the C 
nominational affiliation mal 
nomination, the meaning 
respondents who belong te
form, is that response a refl 
expectation, or their aspiral 
viation for intensity of Jew 
denominations arrayed on a 
over, when presenting find 
make sense to conflate data 
tions with those from nom: 
However ambiguous is the 
is even more ambiguous in I 

4.	 The entries in the table refe 
respect to the performance 

5. Each of these activities wae 
be told, correlations amon§ 
moderate correlations amo
tion that correlations indic: 
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20 
51 

29 
16 
55 

YES 6 NO 
h communal agency? "

94 
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11 

13 
18 

18 
20 
21 
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Notes 

1.	 The items included the following: attending High Holiday services, fasting on Yom 
Kippur, lighting Shabbat candles, maintaining two sets of dishes for meat and dairy, 
eating only kosher meat, celebrating Purim, celebrating Israel Independence Day, 
never having a tree on Christmas, belonging to a synagogue, belonging to a Jewish 
organization, belonging to two or more Jewish organizations, volunteering at least 
three hours a month for a Jewish cause, having been to Israel, having mostly Jewish 
friends, having some Jewish friends, living in a neighborhood that is at least "a little 
Jewish," reading a Jewish periodical, contributing at least $100 to Jewish charities, 
contributing at least $500, and contributing at least $100 to the local UJA or Fed
eration campaign. 

2.	 The data are weighted in this table using two sets of weights. One set is the "house
hold weights" developed by the NJPS data collection company to take into account 
number of telephone lines, demographic variations in response rates, and other con
cerns (Waksberg 1996). The second set of weights takes into account the number of 
Jews per household. In other words, the findings reported refer to the percent of 
individual Jews who live in a certain denomination's households who perform a cer
tain practice (e.g., attend a Passover seder). Homes with fewer Jews, such as single
person households or mixed-married homes, perform fewer rituals than those with 
many Jews, such as those where both spouses are Jewish and with many Jewish chil
dren. Therefore, the percent of Jewish individuals who observe certain practices, or 
who are resident in homes where the specified practices are observed (e.g., Shabbat 
candles are lit), as reported in the table, is generally greater than the percent of Jew
ish households observing the same practices. To take a concrete illustration, 35 per
cent of Conservative households usually light Shabbat candles. In contrast, as reported 
in the table below, 38 percent of individual Jews living in Conservative households 
are in homes where Shabbat candles are usually lit. 

3. As demonstrated earlier, synagogue members are far more observant than nonmem
bers, even across denominations. The gaps between the two movements among mem
bers only are smaller than that between all Conservative- and Reform-identifying 
individuals. Hence, for the purposes at hand, examining the differentiation between 
Conservative and Reform constituencies, the restriction to synagogue members pro
vides a "conservative" portrait, with smaller rather than larger gaps. The decision 
here to exclude nonmembers from these calculations partially derives from the focus 
of this study, which is the Conservative synagogue member. In addition, whereas de
nominational affiliation may be meaningful for a member of a synagogue of that de
nomination, the meaning of denomination to nonmembers is elusive. When 
respondents who belong to no synagogue say they identify as Conservative or Re
form, is that response a reflection of their upbringing, their earlier affiliation, their 
expectation, or their aspiration? Alternatively, are such answers an offhand abbre
viation for intensity of Jewish commitment, drawing upon the public image of the 
denominations arrayed on a continuum from most intensive to least intensive? More
over, when presenting findings for the public on particular denominations, does it 
make sense to conflate data from those who belong to the denomination's congrega
tions with those from nonmembers who claim to identify with the denomination? 
However ambiguous is the meaning of denominational attachment for members, it 
is even more ambiguous in the case of nonmembers. 

4.	 The entries in the table refer to the percent who answered "always" or "usually" with 
respect to the performance of the specified ritual practices. 

5.	 Each of these activities was reported by only 6-9 percent of the sample, and, truth 
be told, correlations among them were rather weak. Normally, one would demand 
moderate correlations among items combined into a single index, on the assump
tion that correlations indicate the measurement of a common underlying factor and 
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that the indicators come from the same domain or pool of items. However, in a few 
instances that are theoretically justifiable, one can conceive of items as representing 
alternative ways of representing the same underlying concept, and such is the case 
here with liturgical activities. 

6.	 The analysis examined alternative measures of charitable activity, including alter
nate combinations of the questions on donating to the congregation and to other 
Jewish causes, as well as extracting the influence of income. None of the indices bore 
markedly stronger relationships with the other six dimensions of Jewish activity. 

7.	 Just under a third of the respondents said that they "had served on the board of [their] 
current congregation." We cannot distinguish current from former board members. 

8. Preliminary analyses used two alternative ways of presenting the data on Jewish ac
tivity: z-scores (standard deviation units above or below the means), and percent
ages (the proportion scoring high in any given dimension). The results are 
substantively the same whichever method is used. Z-scores are more precise and more 
appealing to the statistically oriented reader. Percentages are more readily compre
hended by the lay reader and are utilized throughout this study. 

9.	 The sampling design of this study operates to minimize the apparent impact of Jew
ish education upon adult Jewish identity. Recall that we sampled only Conservative 
synagogue members, excluding everyone else. As a result, we have missed those on 
the Jewish identity extremes: the Orthodox and the intermarried, to say nothing of 
the nonaffiliated and Reform Jews. As a result, we have narrowed the possible out
comes of Jewish socialization to a small portion of the Jewish identity spectrum. 

Bibliography 
Adler, Morris. 1958. "New Goals for Conservative Judaism-An Address [1948]." In 

Mordecai Waxman (ed.), Tradition and Change: The Development of Conservative Ju
daism. New York: Burning Bush Press. 

Cohen, Steven M. 1983. American Modernity and Jewish Identity. New York: Methuen. 
---. 1985. "Outreach to the Marginally Affiliated: Evidence and Implications for 

Policymakers in Jewish Education." Journal ofJewish Communal Service 62, no. 2 (win
ter): 147-157. 

---. 1988. American Assimilation or Jewish Revival? Bloomington: Indiana University 
Press. 

---. 1991. Content or Continuity? Alternate Bases for Jewish Commitment. New York: 
American Jewish Committee. 

---. 1994. "Why Intermarriage May Not Threaten Jewish Continuity." Moment (De
cember): 54ff. 

---. 1995a. "The Impact of Varieties of Jewish Education Upon Jewish Identity: An 
Inter-Generational Perspective." Contemporary Jewry 16: 68-96. 

--. 1995b. "Rejoinder." Moment (April): 68-69. 
Fishman, Sylvia Barack, and Alice Goldstein. 1993. When They Are Grown They Will 

Not Depart: Jewish Education and the Jewish Behavior of American Adults. Research Re
port 8. Waltham, Mass.: Brandeis University, Cohen Center for Modern Jewish Stud
ies. 

Goldstein, Alice, and Sylvia Barack Fishman. 1993. Teach Your Children When They Are 
Young: Contemporary Jewish Education in the United States. Research Report 10. 
Waltham, Mass.: Brandeis University, Cohen Center for Modern Jewish Studies. 

Goldstein, Sidney. 1992. "Profile of American Jewry: Insights from the 1990 National 
JeWish Population Survey." American Jewish Year Book, 1992, vol. 92. Philadelphia: 
The Jewish Publication Society of America, 77-173. 

Heilman, Samuel G 1996. Portrait of American Jews. Seattle: University of Washington 
Press. 

Heilman, Samuel G, and Steven 
Orthodox Jews in the United S 

Iannaccone, Laurence. 1994. "W 
ciology 99, no. 5 (March): 11 

Kosmin, Barry, et at. 1991. "Higl: 
vey." New York: Council of J 

Liebman, Charles S. 1979. "Orth 
Liebman, Charles S., and Saul. 

Unpublished report submitte 
Medding, Peter, et al. 1992. "Jeo 

American Jewish Year Book: 3
Ritterband, Paul, and Harold 'W 

Bloomington: Indiana Univl: 
Sarna, Jonathan. 1987. "The De

In Jack Wertheimer (ed.), T 
bridge: Cambridge Universit 

Sklare, Marshall. 1972. Conserva. 
Soloveitchik, Haym. 1994. "RuI: 

temporary Orthodoxy." Trad. 
Waksberg, Joseph. 1996. "The}l 

In Sidney Goldstein and AI 
Jewish Identity. Albany: State 

Wertheimer, Jack. 1987. "The C 
American Synagogue: A San. 
Press, pp. 111-149. 

--.1993. A People Divided: J 



~ pool of items. However, in a few 
conceive of items as representing 

ing concept, and such is the case 

1.aritable activity, including alter
10 the congregation and to other 
. income. None of the indices bore 
dimensions of Jewish activity. 
·'had served on the board of [their] 
ent from former board members. 
('resenting the data on Jewish ac
- below the means), and percent
~n dimension). The results are 
~-scores are more precise and more 
.entages are more readily compre
ut this study. 
~mize the apparent impact of Jew
lat we sampled only Conservative 
3 result, we have missed those on 
1.e intermarried, to say nothing of 
~ have narrowed the possible out
lhe Jewish identity spectrum. 

-ldaism-An Address [1948]." In 
le Development of Conservative Ju

1. Identity. New York: Methuen. 
:1:	 Evidence and Implications for 
Communal Service 62, no. 2 (win-

Bloomington: Indiana University 

:iT Jewish Commitment. New York: 

Jewish Continuity." Moment (De

_cation Upon Jewish Identity: An 
-ry 16: 68-96. 

X1hen They Are Grown They Will 
of American Adults. Research Re

1. Center for Modem Jewish Stud

ach Your Children When They Are 
~ted States. Research Report 10. 
.er for Modem Jewish Studies. 
]nsights from the 1990 National 
ook, 1992, vol. 92. Philadelphia: 
3.
 
.eattle: University of Washington
 

Vitality of Conservative Judaism	 65 

Heilman, Samuel c., and Steven M. Cohen. 1989. Cosmopolitans and Parochials: Modem 
Orthodox Jews in the United States. Chicago: University of Chicago Press. 

Iannaccone, Laurence. 1994. "Why Strict Churches Are Strong." American Joumal of So
ciology 99, no. 5 (March): 1180-1211. 

Kosmin, Barry, et al. 1991. "Highlights of the ClF 1990 National Jewish Population Sur
vey." New York: Council of Jewish Federations. 

Liebman, Charles S. 1979. "Orthodox Judaism Today." Midstream 20 (August): 1. 
Liebman, Charles S., and Saul Shapiro. 1979. "The Conservative Movement Today." 

Unpublished report submitted to the chancellor of the Jewish Theological Seminary. 
Medding, Peter, et al. 1992. "Jewish Identity in Conversionary and Mixed Marriages." 

American Jewish Year Book: 3-76. 
Ritterband, Paul, and Harold Wechsler. 1994. Jewish Learning in American Universities. 

Bloomington: Indiana University Press. 
Sarna, Jonathan. 1987. "The Debate over Mixed Seating in the American Synagogue." 

In Jack Wertheimer (ed.), The American Synagogue: A Sanctuary Transformed. Cam
bridge: Cambridge University Press, 363-394. 

Sklare, Marshall. 1972. Conservative]udaism. New York: Schocken. 
Soloveitchik, Haym. 1994. "Rupture and Reconstruction: The Transformation of Con

temporary Orthodoxy." Tradition (summer): 64-130. 
Waksberg, Joseph. 1996. "The Methodology of the National Jewish Population Survey." 

In Sidney Goldstein and Alice Goldstein (eds.), Jews on the Move: Implications for 
Jewish Identity. Albany: State University of New York Press, 333-359. 

Wertheimer, Jack. 1987. "The Conservative Synagogue." In Jack Wertheimer (ed.), The 
American Synagogue: A Sanctuary Transformed. Cambridge: Cambridge University 
Press, pp. 111-149. 

---. 1993. A People Divided: Judaism in Contemporary America. New York: Basic Books. 


